
 1 

 

 

Dror Abend-David 

University of Forida 

 

 “The Ghetto from Within: Shylock, Sobol, and the Vilna Ghetto” 

 

 In 1984, author Yehushua Sobol brought to stage the play Ghetto, which was 

directed by Gedalya Besser for the Haifa Municipal Theater. In Ghetto, Sobol presents a 

Shylock-like caricature of a Jew, who, under the Nazi regime, tries to benefit from the 

special power relations that are formed in the Jewish Ghetto. The relationship between 

Ghetto and The Merchant of Venice is not obvious, as both plays follow very different 

story lines.  Moreover, some qualities that are traditionally associated with Shylock’s 

character are divided among a number of characters in Ghetto: a nationalistic librarian, 

the cruel head of the Jewish Ghetto, and an unscrupulous merchant.  

 In reading this work, I explore the “Ghetto” as a psychological phenomenon that 

is ingrained and perpetuated in modern Jewish culture long after the physical walls of the 

Jewish Ghetto have been dismantled. In the same way that the character of Shylock, who 

takes his first steps out of the Jewish Ghetto, evokes concern both on the part of Jews and 

non-Jews, contemporary Jewish culture still seems to take uncertain steps – never 

completely confident that one is on safe grounds, equal footing, or putting one’s best foot 

forward. For better or worse, the Ghetto is an essential part of modern Jewish history. 
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Stephen Hazan Arnoff 

Fuchsberg Jerusalem Center 

 

“Going Home Without My Sorrow: Exile, Longing, and Return in the Work and Vision 

of Leonard Cohen” 

 

 Few popular artists have identified and been identified with classical Jewish texts 

and themes more publicly than Leonard Cohen. Until his death in 2016, Cohen wove a 

web of meaning and expression intentionally combining personal experience and Jewish 

myth and narrative. Like the great midrashists and mystics of the past two millennia, 

Cohen used the Jewish canon as a kind of looking glass for his own feelings and 

experiences in love, art, politics, and belief.  

 This pattern was particularly true of Cohen’s understanding of the concept of 

exile and home. Depression and existential angst took lyrical shape alongside images of 

the pain of Egyptian bondage and hopes for Israel’s redemption. Quests for the holy 

places amidst the messiness of life were refined by bittersweet reflections on 

humankind’s lost home in Eden. The heart longing for love in the mundane world 

parallels religious longing for the Temple and its priests, which once served as the home 

of Jewish engagement with the divine.  

 Time and again, Cohen stated that his creative work made sense only in the 

context of what he called “the biblical landscape.” Using a map comprised of his songs 

and sayings about exile, longing, and return, we will explore the contours of the Jewish 

narratives in this landscape. This is the story of the cohen ha-gadol – the High Priest of 

rock and roll – looking for and guiding his followers toward an elusive spiritual home 

with a profound Jewish vision at its core. 
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Paula Eisenstein Baker 

musicologist, cellist 

Houston, Texas 

 

“The Folksong: Its Exiles and Its Returns” 

 

In his preface to an 1871 collection of Jewish folk songs, the Vilna editor 

encourages his songs to go out into the world. But, nervous about finding an audience, 

they reply, “We are afraid to travel. . . .We’ve lived here a long time and we do not know 

the road.” 

Extending this metaphor, I argue that these songs, as employed in art music, 

experienced multiple exiles. By the early 1920s, the Society for Jewish Folk Music in St. 

Petersburg and its Moscow branch had quit publishing. Their works (now published by 

Jibneh and Juwal) were exiled to Berlin and Vienna. Those publishers were acquired, in 

1925, by Universal Edition in Vienna. 

When Universal realized—in the mid-1930s—that it could no longer handle 

works by Jewish composers, the tunes faced exile again. Editor Abram Dzimitrovsky 

collected the sheet music and printing plates and sailed to New York in 1940, where he 

founded Jibneh Press Ltd. After his death, that press functioned until 1950, guided by 

composer/musicologist Judith Kaplan Eisenstein (daughter of the founder of 

Reconstructionism).  The exiled tunes appear in five cantatas she wrote with her husband, 

Rabbi Ira Eisenstein, in the 1940s and 1950s; my talk will include musical examples. 
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Judah Bernstein 

New York University 

“The ‘Completeness’ Deficiency: Exile in American Zionist Thought” 

 

 Historians who have studied the early decades of American Zionism (1898-1948) 

have typically operated with the assumption that, for Jews, the American experience was 

vastly different from the European. America proved so salubrious an environment, they 

claimed, that Jews there came to view it as utterly exceptional in the vast annals of 

Jewish history. Given that America was viewed as home and not exile, these historians 

reasoned, Zionists in America were forced to jettison European Zionism’s fixation on 

antisemitism and its calls for migration to Palestine, in order to appeal to their American 

Jewish constituents. 

 While it is no doubt true that American Zionist leaders spoke frequently of an 

Americanism-Zionism synthesis and seldom called on Jews to migrate, this interpretation 

overlooks a central motif of American Zionist discourse that merits further scrutiny. Far 

from heralding America as a new Zion, prior to World War II a number of influential 

American Zionist intellectuals remained ambivalent about whether to consider America 

home or exile. This lack of certainty stemmed from their belief that Jewishness in 

America could never achieve, to use their terminology, “completeness,” and that such 

“completeness” was possible only in a Jewish Palestine. 

 What American Zionists like Maurice Samuel, Samuel Melamed, and Ludwig 

Lewisohn meant by “completeness” will be the subject of this presentation. Beyond 

highlighting the complexities of early American Zionist thinking as it related to the 

categories of home, exile, and return, this presentation will demonstrate the larger 

American intellectual currents, most notably cultural nationalism and nativism, that 

shaped the conceptions of these American Zionists.   
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Samuel L. Boyd 

University of Colorado Boulder 

 

“Place as Real and Imagined in Exile: Jerusalem at the Center of Ezekiel’ 

 

  Geography functions in important ways for exiled communities. It becomes an 

elastic concept for understanding the loss of territories. In this process, real places (near 

and far) morph into symbols, and symbolic places are reimagined as real. The experience 

of sixth century BCE Judeans serves as a particularly important case. For example, recent 

research has highlighted the variety of ways in which Ezekiel participates in Babylonian 

ideology, such as that contained in the Babylonian Mappa Mundi [or Map of the World]. 

 Yet Ezekiel does so to address a Judean audience. In this paper, I explore an 

unexamined facet in the comparison of these two documents, namely the concept of 

central place in the Mappa Mundi and Ezekiel, showing how Babylon and Jerusalem 

function as real and symbolic concepts in each. I contrast the use of Babylon in the 

Mappa Mundi, situating a resurgent capital as ideologically center, with Jerusalem in 

Ezekiel, in which the Judean capital appears as a central place but for a very different 

purpose. Finally, I explore the ways in which Ezekiel’s use of Jerusalem as center was 

reinterpreted and reimagined as a symbolic geography of hope in Jewish interpretation. 
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Dereck Daschke 

Truman State University 

 

“‘How Deserted Lies the City’: Politics and the Trauma of Homelessness in the Hebrew 

Bible” 

  

 A growing body of biblical scholarship has begun to recognize the central role of 

the Babylonian Exile in the shaping of the Hebrew Bible. In such readings, the Exile 

represents a quintessential occasion of individual and collective trauma, and at the root of 

this understanding of trauma in Exile is the idea of “home” as the “master symbol” of 

human experience. In this vein, my paper will examine the trauma of “homelessness” as 

it is expressed in the Hebrew Bible in spiritual and political terms.  

 Some portions portray the trauma of groups who have been physically removed 

from their home.  Others portray the existential dislocation of groups who remained in 

their ancestral lands, but for whom living conditions have changed so drastically that 

their home now seems foreign to them; they are aliens in their own country, and they did 

not need to leave their home to lose it. Highlighting the role of politics in collective 

trauma is equally relevant to the loss of the Jews’ covenantal home, where imperial 

forces impinged on a people and land in no small part defined by an expectation of divine 

protection from the political forces of the larger world. 
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Jean-Philippe Delorme 

University of Toronto 

 

“I was Among the Exiles by the River Chebar (Ezekiel 1:1): The Judean Exilic 

Community as Seen through the Archives of ĀL-YĀḪŪDU (CA. 587 – 447 BCE)” 

 

 Jewish history has been punctuated by numerous exilic experiences since its 

beginnings, and at its genesis stands the Babylonian exile. This event marked the end of 

the First Temple Period (ca. 1200 – 586 BCE), but also initiated the crucial changes that 

would eventually shape and give rise to Judaism. Until now, most reconstructions of the 

reality of the Babylonian exiles have relied on biblical evidence (e.g. the books of 

Jeremiah and Ezekiel) and a few cuneiform tablets dated to the Persian period (i.e., the 

Murašu archive, ca. 454-404 BCE). This is to say that our understanding is based 

principally on secondary sources of debatable accuracy, as well as upon a generalization 

of conditions from later periods of Jewish history. 

 The recent publication of the Āl-Yāḫūdu texts makes up for these shortcomings. 

Not only does it bridge the chronological gap between our first primary textual witnesses 

and the beginning of the Babylonian exile (ca. 597 BCE), it also provides a wealth of 

socio-economic information about the Judean community of Babylonia. Our presentation 

will illustrate the daily reality of the exiles as it is seen through these archives. Focus will 

be put on three different aspects that illustrate how Judeans were able to maintain their 

own identity: 1) Babylonian deportation policies, 2) the name of the settlement of Āl-

Yāḫūdu, and 3) onomastic evidence. Our investigation will show that the exilic 

community was able to flourish and live peacefully in foreign territory. 
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Joseph Hodes 

Texas Tech University 

 

“Exile and Return: The Politics of Homecoming” 

 

 According to the traditions of the Indian Jewish community the Bene Israel, their 

community left the biblical kingdom of Israel and travelled on the pepper trade route to 

South India. Their boat lost course and crashed on Konkan coast, several miles south of 

what is today Mumbai. The Jews came ashore and lived peacefully with their Hindu hosts 

for the next 1800 years.  

 This paper will chronicle the Jewish life in India and how by 1936 there was an 

active Zionist organization in India, which encouraged Jews to return to Israel. By 1960, 

there were 8,000 Indian Jews in Israel, and today there are 80,000 Bene Israel living 

there. When they arrived in Israel, however, in the early years of the State, they were 

shocked at the challenges the new country faced and requested that the Jewish agency 

return them to India, which it did. Upon returning to India in the mid 1950s, the 

community found itself deeply wanting to return to Israel, and they once again petitioned 

the Jewish agency to bring them back to Israel, which the agency, once again, did. This 

paper will discuss the multiple exiles and returns the Bene made to Israel. 
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Philip Hollander 

University of Wisconsin—Madison 

 

“Against the Sabra Current: Hanokh Bartov’s Shesh kenafayim le-echad and the Embrace 

of Diasporic Vitality” 

 

 Drawing on traditional Jewish terminology, the Israeli Declaration of 

Independence voices the State of Israel’s commitment to the Ingathering of the Exiles. 

Thus, in Israel’s first years, its resources were committed to immigrant absorption. This 

monumental undertaking, however, found limited literary representation. Instead, Israel’s 

predominant literary group chose to voice the experience of Palmachniks and other 

mobilized young Jewish soldiers who struggled to establish a state against Arab 

opposition. While this literary group subsequently turned its attention to the portrayal of 

the kibbutz as a microcosmic expression of the ideal community its members yearned for 

and satiric urban representations of an Israel that failed to meet this vision, absorption 

long remained outside this group’s purview.  

 Shesh kenafayim le-echad (1954), by Hanokh Bartov (1926-2016), proves a 

significant exception to this trend. It focuses on one Jerusalem neighborhood and its 

gradual absorption of hundreds on immigrants to voice the Israeli ingathering. I argue 

that it rejects native-born Israelis’ idealized image and Bartov’s contemporaries’ 

nostalgic yearning for life on a utopian and illusory kibbutz. Engaging with contemporary 

reality, it advances an alternative vision of Israel. With native-born Israelis’ aid, 

immigrants could develop a winnowed version of Diasporic Jewishness expressing the 

best of the past. 
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Brian Horowitz, Tulane University 

"Jerusalem in the Writings of Aba Ahimeir, the Radical Jewish Politician, 1925-1940" 

 

      Aba Ahimeir was the leader of a group of Jewish intellectuals on the political far 

right called Covenant of Hooligans [Brit ha-Biriyonim]. During the late 1920s and into 

the 1930s, Ahimeir and his colleagues, Yehoshua Yievin and Ury Zvi Greenberg, wrote 

articles inciting violence against the British, calling for a revival of a Jewish kingdom in 

Palestine to be achieved through violence. 

           Aba Ahimeir was a metaphoric writer who constantly supplanted historical stories 

and details as precedents and descriptive symbols of his goal of a new period of Jewish 

rule. In this scheme appeared the city of Jerusalem, which conveyed a number of 

different meanings. It was the holy city that needed restoration, but was also a substitute 

for the people of Israel. It was the vision of a new Jewish commonwealth that would 

emerge through spilt blood and also of the evil regime of David Ben Gurion and the 

corrupt Jewish agency. Time, however, was speeding up, and it would not be long before 

the period of eschatology was among us. 

            Modern and ancient, Jerusalem was juxtaposed with other cities, Moscow, Berlin, 

Paris, and London, which represented the diaspora, but also historical realities in which 

Jews were bereft of power. Jerusalem was the embodiment of a new Jewish power, a 

radical power that would stimulate the ingathering of Jews. At the same time, the reality 

in Palestine disappointed and disturbed Ahimeir. 

            Jerusalem as a symbol of Jewish political radicalization and violence among the 

fascist-tinged Revisionists is significant in Israeli history not only for the importance of 

the construction of Lekhi and then the role of Lekhi and the radical right, but also 

because it reflects a mentality that remains in Israel—violence and extremism as a 

rightful method to move history forward. 
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Mordechai Inbari, Pembroke 

University of North Carolina 

 

“Religious Zionism and the Temple Mount Dilemma” 

 

 The rebuilding of the Third Temple is viewed in Jewish rabbinic literature as the 

manifestation of Jewish redemption. The rise of Zionism, the establishment of the State 

of Israel in 1948, and the Israeli victory of 1967 gave rise to the view among religious 

Zionist circles that the End Days are drawing near.  

 In this presentation I describe the internal debate within Religious Zionist circles 

over the question of Jews entering the Temple Mount and present the internal religious 

dynamics that permitted Jews to enter. It presents the positions of the Mercaz Harav 

Yeshiva, one of the most important halachic centers of modern-day religious Zionism, 

whose leaders reject the idea of Jews entering the Temple Mount in the current era. The 

article further describes the debate on the question of entering the Temple Mount within 

the Chief Rabbinate, whose plenum strongly negated such a possibility, although some 

leading members of the rabbinate permitted entry and prayer in an individual capacity.  

 This is followed by a discussion of the decision by the Council of Yesha Rabbis 

(a group of Orthodox rabbis from the settlements in Judea, Samaria, and the Gaza Strip) 

permitting Jews to enter the Temple Mount under certain Halachic restrictions, and of the 

debate their decision evoked among Religious Zionist rabbis. 
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Daniel Lasker 

Ben-Gurion University of the Negev� 

 

“Karaites and Jerusalem: From Anan Ben David to the Karaite Visitors’ Center in the Old 

City” 

 

 Jerusalem has always played a special role in Karaite thought and practice. The 

Golden Age of Karaism (tenth-eleventh centuries CE) was centered in Jerusalem, to 

which Karaites had relocated in large numbers in order to engage in mourning practices 

to bring the Messiah. Even after the Karaite community was destroyed by the Crusaders, 

there was almost always a Karaite presence in Jerusalem. Diaspora Karaites made 

pilgrimages to Jerusalem (earning the acronym Ha-Yerushalmi in Hebrew or Al-Qudsi in 

Arabic), and they supported the Karaite community there with financial contributions. 

 When Egyptian Karaites immigrated to Israel in the second half of the twentieth 

century, very few settled in Jerusalem. The main Israeli Karaite centers today are in 

Ramle (which also had a medieval Karaite community) and Ashdod. Nevertheless, 

Karaites maintain a presence in the Old City of Jerusalem in which the “Synagogue of 

Anan” is located (even though there is no indication that Anan ever came to Jerusalem or 

that he was actually a Karaite). In the past year, the Israeli Karaite community opened an 

impressive visitors’ center to offer their narrative of Karaite history and practice. My 

presentation includes the screening of the short film that is shown to visitors at this new 

center. 
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Menachem Mor 

University of Haifa 

 

"Exile and Return in the Samaritan Traditions" 

 

 

 The paper discusses the Samaritan traditions about their version of exile and 

return in the various Samaritan Chronicles. 

 The paper will compare these traditions with parallel Jewish sources, mainly 

Josephus, to understand the role of exile and return in the Samaritans’ history and the 

function of Mount Gerizim in these traditions. 
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Haim Sperber 

Western Galilee College 

 

“Is Zionism a Movement of Return?” 

 

 In this paper we wonder if early Zionism (1881-1917) was aiming at returning to 

Eretz-Israel and reestablishing the Third Temple [Beit Ha-Miqdash Ha-shlishi]. We claim 

that the Zionist movement was in fact a political union of two different movements 

aiming at two different objects – re-creating the old kingdom of the Jewish people in the 

land of Israel and on the other hand creating a new political Jewish nation. A similar 

claim was of course manifested by Asher Gintzburg (Ehad Ha-Am), distinguishing 

between those aiming at solving the Jewish question and the Jews question.  

 However we claim that these two movements reflect two different kinds of 

nationalism: cultural-ethnical nationalism and cultural-political nationalism. Ehad Ha-am 

and his bitter rivals, the religious Zionists, reflected the first; Herzl, the second. In this 

paper we investigate the differences between the movements and claim that at the end of 

the nineteenth century both movements came to the conclusion that establishing a Jewish 

State (or a state for the Jews) was a must. The decision to form a united political 

organization blurred the differences between the two. Only after the Six Day War in 1967 

did the issue emerge again.  It has influenced Israel ever since.  

 

 

 

 

 

 
 
 


